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Overview of presentation

n A growing outdoor recreation economy and 
connections to the forests and community wellbeing

n Identify aspects that make Wabanaki and indigenous 
peoples’ cultural connections a key ingredient to 
building resilience for ecological recovery and 
community wellbeing  

n Recognizing strengths of diverse people and 
backgrounds in a future forest reimagined 



Growing Outdoor Recreation 
Industry

n In 2019 alone, tourism and outdoor recreation 
generated $9.7 billion in economic impacts (6% 
increase from previous year), and 17% of employment 
in Maine (Maine Office of Tourism, 2020) 

n Outdoor recreation made up 4.2% of Maine’s economy 
GDP in 2019 – double the national average. 





Growing Outdoor Recreation 
Industry

n In 2021, record visitation numbers at state and national 
parks and increasing diversity of users (many 
newcomers to activities such as camping)

n People have diverse preferences for outdoor recreation 
activities to realize similar desired outcomes

n Managing recreation sustainably is important because of 
the reliance on private lands and often this means 
accommodating concerns and issues that might conflict 
with other land management objectives. 



Demand/Supply model questions

• For what kind of outdoor recreation in a 
future forest reimagined?



Demand/Supply model questions

• How does outdoor recreation mesh with 
other forest uses in a future forest 
reimagined? 







Cultural connections to the land

Indigenous peoples of  the U.S. are spiritually 
and culturally invested in specific areas and 
many of  the values, meanings, and identities 
are closely interlinked with features of  the 
natural landscapes and physical interactions 
with that landscape



Cultural connections to the land

Glooskap came first of  all into this country, into the 
land of  the Wabanaki, next to sunrise.  There were 
no Indians here then.  And in this way he made man: 
He took his bow and arrows and shot at trees, the 
basket trees, the ash.  Then Indians came out of  the 
bark of  the ash tree.  – Wabanaki Creation Story



Cultural connections to the land

n According to Houser et 
al., (2001) approximately 
1.2 million (60%) of the 
U.S. tribal members live 
on or near reservations, 
and pursue lifestyles 
with a mix of traditional 
subsistence activities 
and wage labor



Cultural connections to the land

n There are wild foods 
such as fiddleheads, deer, 
moose, birds, fish, 
berries, and seafood that 
provide not only 
sustenance but cultural 
connections through 
story telling, harvesting, 
processing, and sharing 
food 



Unique Adaptive Capacities

n Ethical perspectives
n Systems of Ecological Knowledge
n Some of the contemporary solutions of 

indigenous peoples may help society at large to 
frame and guide successful adaptation



“Natilanah bemnowoog”
(all our relations) 

n embodies animals and plants along with those 
who came before us as ‘ancestors’ while signifying 
an innate connectivity of the Wabanaki people 
to the great laws of creation.



“Menakatoluhkatomon”
(we move together)

n illustrates the relational aspects of tribal culture 
to the social ecological networks within the 
environment



“Ethnobiologists tell us that our great-grandparents spoke a 
fluent natural history. They knew the name and 
personalities of  dozens of  birds and plants.  Today the 
average American schoolchild can recognize more than a 
hundred corporate logos.  They can give a name to about 
ten plants, and these include categories such as “Christmas 
Tree” and “Grass.” We have lost an entire vocabulary, of  
speech, of  experience, and of  relationship.  Our 
fundamental currency of  relationship, our highly evolved 
capacity for paying attention to those species who sustain 
us, has been subverted in a kind of  intellectual hijacking. 
How can we care for them, monitor their well-being, and 
fight for their existence if  we don’t even know their 
names?” (Kimmerer 2014: 20-21). 




